Abstract
Introduction
The Ijebu people are part of the Yoruba people living in the South-Western part of Nigeria to the coast. They are prominently occupying parts of Ogun and Lagos states of Nigeria. The Ijebuland is bounded on the North by the Ibadan land, on the East by the Ondo land, on the West by the Egba land and in the South by the Lagos Lagoon.
Like every other pre-literate people, the history of the Ijebu people is both obscure and uncertain. It is obscure in that until barely two hundred years ago, there was no written history. Even now, people still have to rely on traditions handed down from one generation to another. This way of recording history, as we all realise, is not entirely reliable. Memory may fail, political exigencies may force on the historian the necessity for hiding the truth or remoulding the whole story. All these factors must be carefully weighted together when reading through the early history of our people. It is as well uncertain. As our history is largely unwritten, it is not possible to compare our records with those of other countries in this way. The king's bards of ancient times and the royal historians are no more. The men who profess to know everything of our history are hampered by the political happenings of our day .We shall however attempt the various origin history of the Ijebu people. Ogunkoya (1956:48-53) says that the province now called Ijebu was at one time a desolate, uninhabited forest waste and that it was populated by waves of migration from the East. Some have claimed that the"East" referred to was a place called Wadai. Others would go as far as to maintain that it was Mecca. Some Ijebu people also claimed to have come to their present abode from Ife like other Yoruba in their oral tradition. For clarity reason, we shall therefore consider the following traditions in chronological order as our record of Ijebu origin history:
The Ijebu origin history
Indexed African Journals Online: www.ajol.info founded by 3 brothers: Olu iwa, Ajebu and Olode who came from Ile-Ife and from the two of them the town got its name. Ajebu and Olode
The local historian D.O. Epega (1919:11 ) also reports the above tradition. Same goes for the historical account of the origin of Ijebu-Igbo which was published in 1927.
Commenting on the pre-colonial ethnographic record of European travellers and curio-collectors like D' Avazac, Lloyd and Pereira on Ijebu origin, Oduwobi (2004:1-3) says:
Contemporary observers knew little of the political characters and institutions of the Ijebu kingdom during the nineteenth century .This was largely because until the eve of the colonial period the Ijebu, for commercial and political reason, kept out foreigners from their country, the British authorities in Lagos, for example, held a wrong impression of the political configuration of the Ijebu kingdom, believing that it was a federal of some sort. Ogunkoya (1956:48-53) in his account says that Ijebuland was populated by three waves of migration and did not mention exactly where they came from. The first Ijebu migration he said was led by a man named Olu-iwa, accompanied by two warriors Ajebu and Olode. Odukoya (1968:1-20) says although no living historian knows the meaning of Ijebu, being an ancient term, we all do know what it is not. Odukoya says this because Johnson (1921:79-90) in allusion to Ijebu history in his book History of Yoruba tried to define Ijebu as "*je" "Ibu" which he translated into food of the deep and associated the origin of the word with Olowu of Owu who came into existence only about 1,000 A.D. Ayantuga (1965:1-3) Ogunba (1967:13-19) on the other hand, inverses the order of migration proposed by Ayantuga by postulating that the first settlers in Ijebu were led in by Olu-iwa and that they were followed by another set, the Idoko group presumably under Osifaderin. Ogunba too, did not mention the point of Ijebu origin before their migration to Ijebuland. According to him, the Idoko established political sway over many settlements in Ijebu including IjebuOde where they placed a viceroy in the person of Osinumesi. The power of the Idoko was subsequently terminated by the establishment of the Awujale dynasty .Ogunba concludes that the political and cultural marginalization of the Idoko by the new dynasty in the succeeding centuries caused many of them to flee their original homes in the Imusin area during the eighteenth and nineteenth centuries.
Whereas Abimbola (2003:1-4) on the origin of the Ijebu people says:
.....it is very important to let researchers be aware that it was political exigencies, conspiracy, hatred, injustice, disrespect for others, fear of domination and other factors that had in the past contributed to not having a proper record on the Ijebu history…The Ijebu migration were in three or more waves and at Indexed African Journals Online: www.ajol.info different times. The first was under the legendary Olu-iwa, the greatest forebear of the Ijebu people. Another leader, Arisu, also led his group of Ijebu migrants to Ijebu-Ode and settled down… the last group of Ijebu migrants was led by Obanta.
The origin of the Ijebu, according to the incumbent Awujale of Ijebuland, who is also the paramount traditional ruler in the land, Oba S. K. Adetona remains unchanged from his earlier position that the Ijebu people came from Wadai Sudan. Oba Adetona had said this several times and at various fora. To him and his ilk, the Ife tradition, to which several Yoruba states trace their origin, is nothing to write home about. The Awujale maintains this despite the claim of some traditions that he is a son of Oduduwa. An oral tradition on the history of Ijebu says the origin of the word "Ijebu" is derived from the action of someone who threw a boulder into a river and the resultant sound of the ripple: "jebu!" is the source of Ijebu as a name.
Another oral tradition on Ijebu history (also on the origin of Ijebu name) says that when the Ijebu settlement was founded long ago, a sentry was put at the settlement's entrance. The sentry had a powerful potion which would make the leg of an invader (robber or any undesirable element) on arrival at the settlement's entrance bleed. And this happened one day when an undesirable element came visiting the Ijebu settlement. It was from the resultant yell of "Ije bu"! that is "blood is gushing! ' from the sentry that the Ijebu settlement's name was formed.
Further on the origin of the Ijebu people and the source of the word "Ijebu", another oral tradition attributes the source of the name "Ijebu" to the two root word "je" (eat) and" bu" (what is mouldy). That is, ' "je + bu" = " Jebu . The whole Ijebuland , from the beginning, was water-logged and mostly riverine and the people could reach their neighbours (like the Igbobini people) only through the waterways. A time came when the service of a very powerful Babalawo (called Oniseemu Atikori ) was sought. Oniseemu performed some wonder -rituals all over Ijebuland. he later sacrificed himself by sitting on a ritual mat which he spread on the lagoon at IjebuOde and was swept away into the Atlantic ocean along with the lagoon thus draining the Ijebu-Ode area of water. The remaining part of Ijebuland, still with many water deposit is known as the Ijebuwaterside till today. Odusino described Obanta as a wayfarer who later became the oba in Ijebu-ode. According to him, the name "Obanta" means "Ebo-nita (but not in Johnson's sense). He said Obanta was an intruder who usurped the kingship stool in Ijebu-Ode as "Ewinjaile" that is somebody who was used to swallow (settle) all the existing kingship tussle in Ijebu-Ode but erroneously pronounced "Awujale" today. Odusino said that the Awujale's ascension to the throne in Ijebu-Ode is circumstantial in the sense that his arrival in Ijebu history was at the point of a political impasse/logjam caused by Osimade's (the then Owa-Osi Ijasi) not having a heir, as a result of the curse placed on him by his elder brother Onayelu, (who later became the Orimolusi of Ijebu Igbo) whom Osimade cheated to become the oba in IjebuOde thus making Onayelu to relocate to Ijebu-Igbo as the ruler. Odusino concluded that the use of the prefix "Ijebu" in Ijebu towns' names (like IjebuOde, Ijebu-Igbo and other towns) is a post-Ijebu Expedition event and it was also the British imperialists that made Ijebu-Ode the capital of the Ijebu people at the expense of Ijebu-Igbo; the supposed senior town to Ijebu-Ode
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Ijebuland and Ijebu's first leader was the legendary Olu-iwa who probably came with Ajebu and Olode. We arrive at this position because at least ten out of our sixteen considered legends alluded to Olu-iwa's primogeneity in Ijebu history. Again, considering all the above points one could establish the fact that the Ijebu people are Yoruba. After all, Olu-iwa, the Ijebu legendary leader was said to be Oduduwa's pal, contemporary and in -law. Every other reason apart, history proves that the Ijebu people too used to have three tribal marks 'pele' on each cheek like their Yoruba neighbours before putting a stop to the practice in about 1920. We conclude therefore that the Ijebu are a Yoruba people.
Conclusion
In this paper, we examine the Ife origin influence in the history of the Ijebu people. The study throws more light on the history of the origin of the Ijebu people, the people are a Yoruba people and that the Ijebu people are linked with Ife. It also proves that the Ijebu people are connected to the larger Yoruba race and that the Ijebu are still a people despite their presence in more than one state and towns. The study reveals that there is connection between the Ijebu people and the remaining Yoruba society from the Ijebu praise poetry studied. Through the oriki of Ijebu people, we can locate their
